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to echo Ray Anderson57—pastors become slaves to an unquenchable master (i.e. 
human need) rather than wearing the yoke of the One who called them.  For Jesus, 
the world did not set the agenda, and since Jesus sends us as He was sent into the 
world, so the world should not set the agenda for us.  When it does, it is easy to see 
why there would be a high-rate of pastoral burnout! 

Even without burnout, Eugene Peterson anecdotally states the problem:  
“American Pastors are abandoning their posts, left and right, and at an alarming 
rate.  They are not leaving their churches and getting other jobs.  . . . But they are 
abandoning their posts, their calling.  They have gone whoring after other gods.  
What they do with their time under the guise of pastoral ministry hasn’t the 
remotest connection with 
what the church’s pastors 
have done for most of twenty 
centuries.”58  As John 
Burgess has succinctly put it, 
“Pastors today are unclear 
about their identity because 
the church is unclear about its 
identity.”59  Ecclesiological 
clarity will bring pastoral 
clarity.  In regards to 
ecclesiological clarity and to 
use a reference to George 
Marsden, healthy churches 
throughout history have been 
confessional (knowing what 
they believe), conversional (being transformed), and missional.60 
 
Any Answers? 
 When I started writing, I did not intend to say this, but from our group, I 
believe we need to really consider how something like a “confession” is needed in 
our denomination—a statement of what we believe that speaks to what is missing.  
Or, perhaps as a group it is simply declaring that there is a theological crisis 
creating an ecclesiological crisis; there is a need for more “same-mindedness.”61  
Even if we could agree on that, what next? 
                                                
57 Anderson, p 79ff. 
58 Peteson, Working the Angles: the Shape of Pastoral Integrity, p 1. 
59 Burgess, “The Difference that Theology Makes for Pastoral Ministry,” p 1. 
60 This was mentioned in a PFR article “Examining Our Life Together.” 
61 We talked of something of a “confession” in our first meeting where we wanted to acknowledge how we have 
drifted in terms of the pastoral vocation and ecclesiology. 
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 For the purposes of our group, certainly a potential answer lies in how 
biblical studies and theology are taught in seminaries.  During the writing of this 
paper, I have realized how significant the issue of biblical hermeneutics is for what 
we have been talking about.  And since theology affects biblical studies, and since 
biblical studies affects theology, it is all related.  As discussed in this group, I 
believe that we must pay close attention to how Christians throughout the world 
interpret Scripture when it comes to the nature of the church.62  “God has given us 
a means by which to understand the Bible: koinonia, intimate fellowship.  Bible 
reading is not something we do all by ourselves.  . . . The more we understand that 
Bible reading happens as an activity of Christian koinonia, the more we will 
understand the Bible and be guided by it to grow in our relationships with God.”63  
Although this is true for the local congregation, it is added motivation to keep in 
mind the global community.64  This may help us recognize the limitations and 
shortcomings of certain principles stemming from the Enlightenment that has 
dominated European and North American theology and biblical studies . . . and 
missions!65  Alister McGrath has noted the church today will easily denounce the 
atrocities under Nazism as evil, and yet the church is less willing to speak against 
the type of theology and ideology that allowed the atrocities to occur.66  Only in 
questioning the modernity mindset within theology and biblical studies can we 
begin to speak against such possible ideologies that are truly alien, which accepted 
as valid, cause a particular church to go out of existence. 
 What I think is needed for the denomination is needed for us as a group.  We 
might need to do the hard work of being confronted anew by God’s Word to see if 
we can be more of the same mind when it comes to beliefs that we feel the 
PC(USA) should cling to. 
 
Cover 
“Marked for community” is in reference to being made in the image of the Triune 
God, and therefore communal.  “The mark of community” is the sum of the 
reverse-ordered Nicene notes shown on the cover, held together by the cross.  
When we lose the cross and our faith in the cross, we have lost the mark. 
 
Some Questions for Discussions 
Has the “third mark” been interpreted too broadly to be of any value? 

                                                
62 Roberts ended up saying this, too, in his blog that I referenced earlier. 
63 Roberts, After “I Believe,” p 69. 
64 And on the occasion of meeting at Duke, I simply mention a very appropriate article by Richard Hays, “Reading 
the Bible with Eyes of Faith,” that appeared in Response, a magazine of Seattle Pacific University. 
65 I have not read it, but Thomas Oden’s After Modernity . . . What? looks interesting, especially the chapter “The 
Critique of Criticism.” 
66 Alister McGrath, Passion for Truth, pp 60-21. 
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If the third mark can be thought of as the particular mark of a congregation that 
holds it together practically speaking in between gatherings, is it also the mark to 
that holds a denomination together? 

How does Lamb’s analysis of community resonate with your perspective of the 
denomination, and how does it fail? 

What are the benefits, problems, heresies of thinking about the economic church 
and the ontological church? 

What comic and/or illustration was your favorite? 

 

 
 Since I reference John Burgess quite a bit, this comic is for his benefit. 


